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Birth ix not the Cause, my frend; it
virtues which are the cause of MISPICIOUSNESS
Even a chandala obsceving the vow is
comadered a Brahmin by the Gods, (Lord
Krishra in the Bhagawad Giw)

The caste system is one of the most
Misrepresented, misinformes. misused,
misundentood and the most maliygmed aspecty
of Hinduism in India. It is acurse, a black spot
on the very face of India The Hmdu caste
system has ofien been described as the
crocllest apartheid, imposed by the barbanc
white invaders on the innocent dark-skinmsed
fatives. The problem has been facod by a
number of other nations also but it has shown
its bleakest face it Inchia. History shows that
people from the low caste have always been
cxplostad and humiliated in all the possible
wiys. There was a time when the shudms were
pot allowed to enter the homes of the upper-
caste people. They were not allowed 10 entey
the temples which were meant only for opper-
caste people. The situation was very critioal
during the colonial period in Indin. Shudras
dunng this period were thrice colontsed. As a
result, this systemn devalued the very dignity
ofthe untouchables. 1t akso made them socially
degraded and isolatod and excluded them from
aoducational and cultural opportunitics,

Dr. Ambedkar was born dunng this
entical time when caste-system was af its peak
in Indian society. He fought against social,
economic and political injustice prevailing in
the then Indian society. He was not only a
thinker and philosopher but 2 visiomary also,

Must of his ideas and philosophical thoughts
revolved around the welfare of common
hutsan bengs especially the imtonchables. His
main struggle was to make the Dalits aware
Of their socio-political rights for their
consolsdation and upliftment. The aim of the
present paper i 1o reveal Ambodkar's criticisen
of the Indian social system in the light of his
famous speech delivered ot Mabad on 28
Decomber, 1927, The day is very sipm ficant
m the history of the Dalit Movement as Dr.
Ambedkar began an agitation 1o draw water
from the Chavadar Lake at Mahad on this day
Actually, the water of this lake was reserved
for the upper-caste people and the
untauchables were denied to draw water from
here. It is the same place where Manesmriti
was burnt 25 2 symbol of Dalit pepsest against
untouchability. Though the lake water was
meant for all the people according to the
constitutional law, but the upper-caste people
atacked on the untouchables when they went
to draw water from there. The altackers were
sentenced to four months' rigorous
imprisonment. But the fact is that the
untouchables were restricted o draw water
from there which was a violation of law and
hamiliation of the untouchabies.

Ambedkar elaborates the idea by
apprecisting the French National Assembly
and its principles. He compares the Indian
caste system with the class systom that existed
in the France of 1789. Like the Hindu society,
the French society also bad a class of Brahiming
and another of Kabatniyas. But in place of the
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10 Betr idean. Though the scope of the Freanch
Assembly was far wider in the comparison of
the Muhad agitation. Moreover the Fremch
Assembly had to carry the threefold
argamsanon of the French political, social and
relypous systems. Whale the Mahad agitation
was conlinad to social and relimous aspecty
He claborates the facts by revealing what the
French Assembly did in the matter of the
rehgious and social reotgantsation of their
maton, Three importamt proclansations were
ssucd by the French Assembly: the first
proclamation abolished the three classes and
blended them into one. The secomd
prociamation was about the priest and i
abolished the sutonomy of the religrous onders
and assipned to the French nation the authonty
10 appoint the priest. The third proclansation
wits about a general nature and fadd down the
principles on whach all social arrangements
ought to rest. The thied 0nc i called the king
of all proclamations as it brought about a
revolution pot only i France but the cntire
Europe Ambedkar was of the view that the
dictates of the French National Asscmbly
should be followed by the Hindu society for
all-around development and oquality of all
The essence of Mahad speech 15 that
Ambedkar did not want the removal of the
untouchability alone, he wanted the compicie
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can we say that this radically removes
intouchabdiny?  1f a snake is 10 be klled 111
1 enough o strike ot its taal-ts bead must bo
cruwshed. 1f any harm s to be removed, one
rovust seck out its root and strike at i, An attack
st be basad om the knowlede of the enemy’s
tal weakness. ( Ambedicar, Speech at Mabad)
He firther elaborates o by giving the
example of the power of the Patncians over
the Plebeians in the Roman socicty, an
llastration of the power of religion over man
In the ancaent Roeme, there were two classes
the Patnicians from the epper class and the
P"iebeians from the lower class. Unfortunately,
all the power was in the hands of the Patncams
and they masused it to sisbrugate the Plebetans
The Piebarans revolted and fought for a share
1 the supreme exocutive under the Roman
Repeblic and secured the scat of » Plebeian
clected by a scparate commitiee, which was
constitutied of the Plebeisns. Bat this did pot
lessen their misery as the officers who
enforced the laws were all Patnicians, Then the
Plebetans demanded the apposntment of two
tibunes, of whom one should be clected by
the Plcboians. This demand was also granted
But again 1he Plebaans could not get nd of
suppeesson, Actually the Roman tradition was
that 2o officer could cater wpoa the dutics of
hus office unless the Oracle of Delph declaced
that the officer was acceptable 1o the goddess
I'he poests who were i charge of the temple
of Dedphi belonged bo the Patricaan class. And
they never declared a Plebetan acceptable 1o
the poddess. In thix way, the Plebeians were
cheated of their nghts. The Plebeians were
{hemselves responsibie for this as they too, hike
ihe Patncrans, beld the betief that the approval
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of the goddess was a must for entering the
office. Their efforts proved meaningless as
they never tried to strike the root of the
problem. Had they realized that the clection
was enough and the approval of the goddess
was unnccessary, they would have got the full
benefit. What Ambedkar trics to say is that
while seekang a way to remove untouchability,
they must inquire closely into what will
eradicate the discase completely. Otherwise
they 100, like the Plebeians, may miss their
am. Mere removal of the restrictions on social
intercourse or wnterdnnking will not remove
untouchability. In his views the removal of
unsouchability consists in breaking down the
ban on intermarriage and doing so will
establish real equality i society. The root of
untouchability lies in the ban on 'lnlcrmlnagc.
So, their fight should be not only ugsinst the
ban on interdrinking, it must be against the
ban on intermamage also,

Ambedikar focls that this is not a simple
task; they wall have to fight hard for it becanse
the Brahunins will never gve their consent for
it. Actually the Brahmins have ruled over other
castes since time immemonial and they would
not fike to surrender their supremacy so casily,
They, according to Ambedkar, don't have the
patriotism of the Samurais of Japan who
sacnificed their privileges for the welfare of
the common people and the national unity of
the Japanese society. Nor the task will be
carried out by other castes of the Hindu
religion. They will have to do it themselves
by taking drastic steps. If they wait for the hdy
Mzworud:amdwymaybem
difficulty. Their lifc will gain a true meaning
only if they consider that Ihcy‘vmc bom to
carry out thas task. Ambedkar gives a numbet
of examples of discrimination agamst the
untouchables. He states that other classes of
their level can be found casily n the ammy, the
police, the courts and other offices. But there
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15 not & single person from

class 10 these jobs. The (odu: :'::r:?t:
does not debar them from these joby
everything 15 permmssible 5o far as the law 45
concerned. But the government finds jtself
powerless as they are considered untouchables
by other Hindu castes that are on key posts in
vanous departments of Indian govermment.
The untouchables are suppased to be unfit for
these jobs. At the same time, they cannot start
any decent trade as they are in lack of money
which 1y required to take up any business.
Moreover, the people will not accept goods
from them as they are untouchables.

Ambedkar concludes the speech by
asserting that untouchability 1x not a simple
matter, it is the mother of poverty and
lowliness which has brought them to a very
abject state. If they want to rase themselves
out of it, they will have to undertake this task
not only for their own benefit but for the
benefit of the nation too. He gives some
suggestions for its eradhication. The first one
18 1o remove the caste system from the Hindu
society, The disastrous framework of the four-
caste system must be broken down and i place
of it, there should be a single-caste system.
Not only this, the inoquality inherent in the
four-caste system must be completely
removed, Many people mock at the very idea
of equality in our socicty as they feel that the
very idea 15 an improbability. To some extent
it ts true because no man is another's cqual
naturally. People vary on the basis of physique,
talent and will power. It is quite possible 3o
bring oquality bat talent cannot be provided
10 all by the government. Ambedkar says:

If the prnciple of equality means that
peivilege should depend, nat on birth, wealth,
or anything else, but solely on the merits of
man without merit, and who is dirty and
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wuld beo treated on 3 loved with 1
r who has ment and 15 clean and virtaogs?

{ Ambodkar, Speech at Malusd)

What Ambedkar feels s that the people
from the bow caste cannt show any (a]m uratel
and unkess they are provided Opportuniy 1o
reveal it History shows that s number of
peaple die unnoticed as they are not given
Proper opportunity lhcy nlxo “uu‘d-hlgc
become great had they been ven opportunity
at the right time. If the slaves are not treated
with equality, how can they achieve higher
status? If the clean man always hates the
unclean man and refuses 10 sit with him. there
will come no change in the status of that
unclean man, And if the criminals are never
piven a chance to improve, they will dse with
the spot of a sinner on their hesds. In the same
manner, if the untouchables are never given
opportunity to develop their talent, they will
also remain untouchables il their last journey
to the grave. So far as the system of

untouchability in the Hindu society ts
concerned, it has checked the progress of
individuals consequently checking the
progress of society. This inequality in the
Hindy socicty is weakening the very Hinda
socsety. I has completely disorganised and
demoralized the Hindu socsety, He feels that
the Hindu socrety 15 a myth as the name Hindu
initself a foreign name. [ the Hindw society is
1o be reformed, the four-caste systom and
untouchabilty must be removed from it It
should be based on the foundations of the two
principles of one caste and oquality. Nothing
can be bualt on the foundations of caste-neither
A 0aton nor any concopt of monadity. Asything
that is built on the foundations of caste will
crack snd cannot take 2 complete form. The
work s as much for the benefit of the nation
as it is for the uphiftment of the untouchables.
It will be o task of social revolution which
should be dane peacefully,
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fo conclude,

Ambedkar focls that th
Hindy SCICtyY e

sans (o stand i need of &
moral regencration. But the question is who
can decide and control (his maoral
regencration? The answer ix- oaly those who
have undergone an itellectual regeneration
and those who are honest encough to have the
Courage of their convictions born of
mtellectual emancipation. But the problem is
thut the intcllectuals to whom the masses Jook
for guidance are erther too dishonest or 100
indifferent to guide them in the nght direction

The situation ts really very tragical Only the
people of good vision can do it Finally,
Ambedkar requests the oppoments not to
oppase them in this task as it is not oaly for
their own welfare but for the welfase and all-
around progress of the nation
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